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Theroot of man, for Marx, isman himself. The distinctive character of man’s
humanity liesin his ability to engage in consciously planned action directed towards
the realization of his human powers (which arein him). The true end of man'slifeis
return of man into himself or his self-realization or to overcome man’s self-alienation.
Marx held that Communism isthe complete return of man to himself asasocial (i.e.,
human) being. It isthe positive transcendence of all estrangement —that isto say, the
return of manfromreligion, family, state, etc., to hishuman, i.e., social mode of existence,
Therefore, for Marx, the transcendence of alienation isthe highest ideal in which man
regainshislost self, dignity and humanity.

Man as a Natural Being

Every ‘natural being, Marx conceived, is a specific and determinate
being and, therefore, has a definite character or nature which constitutes its
identity or essence. Every natural being has “powers and needs,” which
constitutes its character and strives to realize its powers. These powers, for
Marx, are not merely capacities but ‘impulses which have aninherent dynamism.
A natural being strives to realize itself, and suffers, when it is frustrated. A natural
being cannot realize its powers without the fulfillment of certain basic needs. For
instance, a plant cannot develop its powerswithout the help of the Sun, the sail,
water, etc., and these constitute its needs. Without these basic thingsits powersremain
unactualised and eventually withers away. Hence a natural being can be actualized
only with the help of certain objects existing outside it. These objects are “essential
and indispensabl e to the manifestation and confirmation of (its) hisessential powers,”
When isolated from the external objects, a by itself, man is anatura being endowed
with certain powers and with definite needs. Since the objects, that satisfy human
needs exist outside man, by hisvery nature man isan outgoing, active and strive being
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and isdriven by hisimpulses and needsto explore and manipulate the external world.

Man, according to Marx, is basically adialectical unity of certain powers or
qualities that he shares with other beings in the universe and certain others that are
uniqueto him. Man is not merely anatural being, but a*human natural being. Man's
humanity and hishuman character consistsin those qualitiesthat distinguish himfrom
al other natural beings. Man’s distinctive human character involves in tracing the
basic differences between man and the animal. The essence of a being, according to
Marx, isknown by examining its behaviour and theway it lives. The whole character
of aspeciesiscontained inthetotality of itslifeactivities. Theway inwhich aspecies
produces its subsistence provides a clue to its essential character. Marx wrote:

“Asindividuals express their lives, so they are. What they are therefore
coinsideswith their production, both the what they produce and how
they produce,”

For Marx, man is essentially a producing artist and thisiswhat distinguishes
him from an animal. The animal also produces but it cannot transform the nature. It
normally extracts itsimmediate means of subsistence from the nature. It ismoved by
itsinstinct and does not aim beyond its material needs. On the other hand, man realizes
himself in and through nature. He does not passively submit to the productive forces
of nature but acts on them. Man realizes himself as man only by realizing nature, by
transforming it to suit his needs.

Basing on the productive activity, Marx distinguished man from that of
animal in four basic respects.

Man as a Conscious Being: Marx conceived man not as a being-in-himself, but as
a being-for himself, who is capable of subject-object distinction. Unlike the animal,
man is able to distinguish himself from his activities, from his environment and even
from himself, and istherefore aware of himself asasubject. The animal, on the other
hand, isdirectly merged into itslife-activity and isunableto distinguish itself fromiit.
Theanimal also possesses consciousness, but its consciousnessislimited. Whileman
is self-conscious, the animal is not Marx wrote:

“Theanimal isimmediately onewithitslifeactivity. It does not distinguish
itself fromiit. Itisitslife activity. Man makes hislife activity itself object
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of hiswill and of his consciousness. He has consciouslife activity...
Consciouslifeactivity distinguishes manimmediately from animal life
activity. It isjust because of thisthat heis a species being. Only because
of that is hisactivity free activity.”

Man asa FreeBeing: Ananimal fetchesonly what it immediately needsfor itself or
toitsyoung. It produces only under the domination of itsimmediate physical needs;
whereas man produces even when he is free from physical needs and “only truly
producesinfreedom.” Man can anticipate his needs and, therefore, producein advance
of hiswants. Again an animal cannot see its product as separate from itself in away
that a man can, and it sees them as parts of its own body but not as objects of the
external world.

Man as a Univer sal Being: While the productive activity of animal is confined to a
limited part of nature, man alone can make the entire world of nature as hisfield of
activity. The consciousness of an animal is merely an awareness of the immediate
sensible environment, but human consciousness has no such limits and can make the
entire universe asthe object of his consciousness. Hence Marx observed, “ An animal
produces only itself, whilst man reproduces the whole of nature.” Thus man can
universally appropriate nature’s scattered potential for hisown purposesand so become
auniversal being reproducing the whole of nature, while other creatures produce only
themselves.

Man as a Species Being: According to Marx, species is the unique character of
man which distinguishes him from all other beings. Unlike other animals, man has a
number of special capacities that are unique to him. He has the capacity to think,
reason, judge, imagine, plan, anticipate and so on. These capacities are ‘menta or
spiritual capacities.” Of al thementa capacities, the most important onethat determines
man’'s species being is the ‘conceptua thinking.” Animalslearn skillsonly from
experience, and not by reflection on experience. Though they communicate with one
another, they do not have the capacity to describe or explain. They acquire some
practical skills. They learn how to do things without learning how things are done.
Man, on the other hand, can visualize the end product of his activity and direct the
latter, accordingly. In order to describe, and explain theories, man aalone aquires and
usesthe medium of language. Referring to the skills of human labour Marx remarked:
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“A spider conducts operations that resemble those of aweaver, and a
bee puts to shame many an architect in the construction of her cells. But
what distinguishes the worst architect from the best of beesisthis, that
the architect rises his structure in imagination before he erectsit in
reality.”

Man is aspecies-being in the sense that heis aware of himself asabeing of acertain
kind, heisconsciousof hishumanity of what iscommon to him with other men. What
is peculiar to man is not only that he can know what sort of being he is, it is aso
peculiar to him that he cannot be that sort of being unless he knows that he is one.
Man’sconsciousand freelife activity distinguisheshimimmediately from animal life
activity. ThusMarx held:

“The whole character of a species—its species character is contained in the character
of itslife activity; and free, conscious activity is man’s species character.”

Man as a Social Being

Marx’s conception of man ‘asasocial being’, isthe basisfor the whole system of his
philosophy, By ‘socid’, Marx means* the co-operation of several individuals, no matter
under what conditions, in what manner, and to what end,” Co-operation coversall the
formsin and through which man relatesto hisfellow beings.

The origin and development of man, according to Marx, can be understood
only inthe social and historical context, inthe sensethat heisthe product of socid life.
Thisiswhat Marx had in mind when he wrote:

“... the essence of man is no abstraction inherent in each single individual. In its
reality it is the ensemble of the social relations.” From his birth, man finds himself
within agiven social system, and he cannot choose in which system to be born. Man
as an individual can never be alone, since even his loneliest thoughts are socially
formed and conditioned. His decisions and choices are always socially conditioned,
and as such heis never “Free” in the Existentialist sense of the term.

Living in asociety, an individual cannot be compared with an atom. An atom is self-
sufficient and has no needs, whereas an individual is not so. It isthe social character
of man that makes him human. Production is the area of life, where man’'s social
character emerges most clearly and Marx referred to human co-operation in the field
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of production to reject the atomistic theories of man. He wrote thus:

“Production by a solitary individual outside of society — arare event, which might
occur when a civilized person who hasalready absorbed the dynamic social forces
isaccidently cast into the wilderness —isjust as preposterous as the devel opment of
speech without individualswho live together and talk to one another.”

For Marx, man is essentially social, and society is precisely the actualization of his
social nature. Inhisindividual existence he embodieshissociety. Individual and society
are one in essence and being. For this reason, the interests, aims and rights of the
individual should in no way be opposed to the interests and aims of the society. Marx
held that:

“Manisinthemost literal sense of theword aZoon Politikon’ not only asocial animal,
but an animal that can beindividualized only within society,”

Therefore society isthe ‘ sine quanon’ for the humanization of the individual man.

Individualsareinvariably in acloserelationship with one another because, “their needs
— therefore their nature-and the manner of satisfying them creates between them
reciprocal links (sexual relations, exchange, division of labour).” Anindividual cannot
escape his dependence on society even when he acts on his own. A scientist who
spends hislifetimein alaboratory may delude himself that he isamodern Robinson
Crusoe, but the material of his activity and the apparatus and skills are all social
products. They are inerasable signs of the co-operation which binds men together.
Thevery language in which a scientist thinks has been learned in a particular society.
Hence Marx observed:

“It is not the consciousness of men that determines their existence, but it is
their social existence that determinestheir consciousness.”

Manisessentially asocial being, not only because of hisdistinctively human capacities
and needs which are developed in society, but also their exercise and satisfaction
consistsin social intercourse. Hence Marx held that “as society itself produces man
asman, soissaciety produced by him.” By “ society produces man,” Marx meant that
the capacities peculiar to man are developed in him by the activitiesthat are essentially
social. The essence of a particular personality is not its bread, or its blood, or its
abstract physical character, but its social quality. The progress of a personality of an
individual isapart of the general advance of society. Referring to the progress of the
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personality, Marx argued:

“If manissocia b nature, hewill devel op histrue nature only in society, and the power
of hisnature must be measured not by the power of the separate individual but by the
power of society,”

Conclusion — Relation between Man and Society

Marx’s conception of man contradicts the existentialist’s view of man as an isolated,
lonely and tragic individual in his senseless struggle against the alien forces of the
world around him. He also criticized Feuerbach for conceiving man as an abstract,
isolated being and for regarding man’s social conditioning in a naturalistic way in
terms of the bonds uniting the individual members of a species. In contrast to
othephilosophies, Marx conceived man in the entirety of social relations, i.e., asa
member of agiven society and of agiven class. Thisisone of the greatest contributions
of Marx tothefield of social philosophy and it containsthe nucleus of his philosophy of
man. Marx replaced Feuerbach’'s passive, abstract man by the active social man
whosereality consistsin social activities historically conditioned. The essence of man
isnot static asimagined by theidealists, but isconstantly changing. Nor manissimply
apassive product of hissocial circumstances. Thus man and his nature are historical
products and history is a process of man’s self creation.

Marx viewed society as the sum of the relations in which individuals
stand to one another. Man can only realize his powers through his activity with his
fellow beings. ‘Man cannot realize his powersin isolation’ isthe basis, for Marx, to
establish his thesis that ‘man is asocial being'. In al periods of human history, the
society is held together on the basis of man’'s need for other men to realize their
human powers. This glue binding man to man is based on a natural necessity and
mutual interest.

Thereal social unit, for Marx, isthe species, the human collectivity at agiven
stage of its historical growth-process. The development of society isthe result of the
continual productive interaction between men and nature. Men “begin to distinguish
themselvesfrom animals as soon asthey begin to producetheir needs of subsistence...”
Hence productive activity is at the root of society. Every kind of productive system
entails of definite set of social relationships existing between meninvolvedin
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theproductive process. For thisreason, Marx rejected the theories of ‘isolated individua’
of the political economy and of utilitarianism. Human society never produces simply
abstract individuals, but only individuals of adefiniteform of society. in the history of
humanity, thereis no society which is not founded upon a definite set of relations of
production. Referring to the relations of production, Marx wrote:

“In production, men not only act on nature but al so on oneanother. They produce
only by co-operating in acertain way and mutually exchanging their activities
and only with in these social connections and relations does their action on
nature, does production, take place.”

The social relations into which the producers enter with one another, the
conditions under which they exchangetheir activities and participatein the whole act
of production vary according to the character of the means of production. the totality
of theserelations of production congtitutethe basisstructure of society, i.e., theeconomic
foundation of the society, on which thewhole superstructurewill develop. Marx wrote:

“Therelations of production in their totality constitute what are called the
socia relations, society, and specifically, asociety at adefinite stageof historical
development, asociety with apeculiar, distinctive character,”

Thusit isproduction that bringsmeninto indispensable social relations, and
itisout of theserelationsthat law and government arise, and it isto law and government
that forms of social consciousness correspond.

In the history of human production, each ‘socia stage’ constitutes a social
epoch dominated by a particular social formation. Marx listed three of such social
stages - (1) Ancient society, (2) feudal society and (3) bourgeois society, each of
which denotes a special stage of development. The aggregate of productive forces
accessible to men determines the condition of society. For this reason, Marx argued
that “the history of humanity must always be studied and treated in relation to the
history of industry and exchange’. In ‘the poverty of philosophy’ Marx argued:

“Social relations are closely bound up with productive forces. In acquiring
new productive forces men change their mode of production, in
changing the way of earning their living, they changeall their social
relations. The hand-mill givesyou society with the feudal lord: the steam-
mill, society with theindustrial capitalist.”
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Hence the primary binding force that connects men with one another is
the materialist connection, but not the spiritual or political. Thus, Marx categorically
declared:

“...itisquite obviousfrom the start that there exists amaterialist connection
of men with one another, which is determined by their needs and their mode
of production, and which is as old as men themselves. This connection is
ever taking on new forms, and thus presents a “history” irrespective of
the existence of any political or religious nonsense which would especially
hold men together”.

History is a process of continuous creation, satisfaction and recreation
of human needs. Therelation of theindividual to hismaterial world ismediated by the
particular characteristics of the society of which heisamember. Hence, to study the
development of human society, one must start from an empirical examination of the
concrete process of socia life.
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