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Kilidiza is ned only sovereipn among poeis bul also a philosopher and an
advocate of dharma of the highest order, His kavyas are a source of aesthetic pleasure;
and also of fivetarakgon which is considered to be one of the aims of poatical work.!
Falidasa indicates in Meghasandesa that one’s existence in this world is justified only
when one takes refuge in God*. Kilidisa’s work reveals not only his mastery over the
darfana, kalpa-sitra, dharma-gastra, artha-6astra, jvotisa and other branches of knowledge,
but also s deep understanding of the Vedantic lore.

Vedinta az the philosophy of life here and hereafter was well portraved in the
works of Kilidasa. Kilidasa as a poet ranks next to Vyasa and Valmiki who are accepted
as psiz-the seers of bevond, krinta-dardins. He brought into being an integral conceplion
of Hindu Culture enriched by puranas.

The Upanisads, Brahmoa-satra and Bhagavadgita are the tipal basis for Vedantic
Philosophy. The Upanisads are known as Sruli-prasthana, the Brahma-sitras as Nyiya-
prasthéina and the Bhagavadgiti as Smrti-prasthana. The Great Acaryas like Saakaracarya,
MNimbiarkacirva, Vallabhiacarva, Bamanugacirya and Sn Ersna Caitanva have tnied (o
propound their philosophies as contents of Upanisads, Brahma-siutra and Bhagavadgila
and armive at the central teaching of the latter by way of synthesis. Kalidasa, long before
these Acaryas flourished, is found to have affected the same thing, He appears to take the
role of a Mimamsaka in reconcling the apparently conflicting passages in the Upamsads.
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1. THE CONCEPT OF SUPREME BEING

1.1, Tmage of Vispu as Supreme Being <Kilidaza has veferved o innumerable images of
pods through which they were worshiped. He has given several names and epithets to
Vison, who is the object of worship and devotion in Vaisnavisn. Besides Visow, the poet
has referred to o number of gods such as Naravana, Rama, Krsna, Mahivaraha ete. All
these pods are the different manifestations of Visgu. The poet has spoken of Nirdyana as
being the father of Urvasi’. Again the acrial region is described as the middle pace of her
father’. This clearly identifies Narayana with Visou, whose meddle region, 08 represented
through the second stride of Vamana, is the sky. The dwarf incarnation of Visou is again
identified with Ramachandra® establishing complete idenatity of the latter with the former.
Mahivaraha iz said to have lifted up the earth from the billowing waves of the ocean at
the time of dissolution”. This Mahavaraha is identified with the Primeval Being Vispu.’
Again Krsna is bul o manifestation of ‘I\-’i,su_-.u.’aL Wiznu has been described reclining on the
couch formed by the thousand hooded Serpent.” Visnu has his feet resting on the lap of
Laksmi sitting on a lotus." He wears on his chest the gem named Kaustabha ' Visou is
further described as waited upon by Laksmi standing on lotus with a fan in her hand. He
has four hands, ©  Identification of Vispu and Kyspa can be inferred from
Malavikignimitram, verse-2 also. Kilidisa has given a great prominence to Visau., Not
only this, by making Narayana etc, only different incarnations of Visnu, he has described
Him as the highest being. The poet hag praised Him in terms of the Highest in
Raghuvamséam. Therefore in Kilidasa, we can safely say, Visnu has assured a great

importance and He has become the Supreme.
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2 NATURE OF SUPREME BEING
2.1. Supreme Being is all pervasive - The Benedictory verses of the three dramas of
Kilidaza embody One of the principal tenets of teaching of Wedinta. Third Quarter of
Nandi in Malavikagnimitram states that Siva is totally free from Self-conceit though he is
the Sustainer of the entire Universe with his eight bodies- NERTR FeT TN
AgfTwa AT . In the Nindi of Abhijiinasakuntalam, Siva is described as having
eight visible bodies | TrzsifaTiil: ) i.e, the five gross elements, the sacrificer, the sun
and the moon. The benedictory verse of Vikramorvasiyam states that the Vedantas
declare Siva as the only Supreme Being pervading the whole Universe. Whether Kalidasa
means Siva, or Visow, or Brahman (the Creator) as the Supreme Being, is immaterial for
the present paper.

e Fiia e AT TR TR |

eyl 5l sefRduraat sgoel o (Ku. VIL44)
What is important here is that the Supreme Being i manifested in the visible bodies of
the five gross elements, etc. This shows that the poet considers the universe constituied
by the sentient and non-sentient ( FFTE77-0U=F | as the body of the Supreme. The word
Tarew 1n the benedictory verse means something that includes the cosmic body of the
Supreme as well."” The inseparability of the Universe from the Supreme is pointed out in
the Brhadaranyaka Upanisad where water, fire, firmament, moon, speech. eyes, ears, elc.,
are referred to as constituting the body of Brahman ™

2.2, Supreme Heing is the contreller of the wniverse - The concept of body-soul
relationship between the Supreme and the Universe signifies the relation as one being the
Contreller and the other being the Controlled. This is again indicated by the poet in the
statement made in the course of his descrption of the simultanecus setting of the moon
and the rising of the sun ‘&% Foom saEa=Hr (Saku, 1V.2). Here, the sun and the
moon, which are the body of the Supreme, are spoken of being controlled, as the universe
(&%) includes them also. These natural forces, like sun and moon, are controlled by the
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Brahman is an idea found in the Upanisads also.'* Supreme Being is identified with the
Father of Fathers. God of the Gods with One bevond that which iz beyond all and with
the creator of the creators.' Likewise, He has been called both the offerning and the
offerer, eatable and the eater, knowledge and the knower and the meditator and the object
of meditation.'”” He is supposed to dwell in the heart and still away to be free from desires
yet a5 an ascetic, compassionate et unaffected by grief, old yet not subject to decay,'®
This idea is similar to that contained in the I§avisvopanisad, 4-3. Though Omniscient; He
is Himself unknown; though the source of all; He i3 Self-Existent; though the Lord of all,
He is himself without a Superior, He is One yet, He assumes all forms.'” As an act of
favour to the people, He condescends to take birth and act like human being, ** This idea
15 similar to that contained in Bhagavadgmia where the view of incarnation and scting like

human beings is expressed,
T & Wl FAed {Y WAy fFeT

AAAARA A T 0F & SO (1122

He iz able to protect the people but still remains inditferent.*"

1.3 Supreme Being is the mighty knower = As the Lord has oo other cause of himself
amd 15 thus self-coused. so he has no other knower of Himself. He produces his objects
from out of himself, and, therefore, has object, the world 15 not something other than
himself; it is but only himself, and therefore he can bring about total absorption of
himzelf by himself. Therefore the poet says -“Thow knowest thyself in thyself, thou
createst thyself by thyself and ant absorbed in thyself by thy own mighty gelf" ™

2.4, Supreme Being is sell-conscions - Az He is the knower of all, Hiz knowakility iz not
dependent on anything else. He knows himself. He is thus the Absolute knower, and is
not known by anybody. * If he be an object of a conscious subject of anything other than

" it T 4 e g LTl Dp VIL2

" 7 R AT SHR 33 WA A A Seet § K-l

T SR F B T WS W T R (35 7 35 W S T F 39 0 K115,
" FRATATEARGN [ AT | S ETwEE et HE f Raghu-X 19

N AR A TS | BTN WARTNE i Raghu-X.20

" g 7 F @ B Alwgre ofst 7 wewmE g Raghe-X 30
ey oy sav AU | SR g e SHgT o Raghu-X 25,

'i': Kumarazambiam trane, by Kale 1010

“ Raghu-X 20

82



INTERNATIONAL JOURNAL OF MULTIDISCIPLINARY EDUCATIONAL RESEARCH f %
ISSN : 2277-7881 Ii\ s X it
VoLume 1, Issue 1, ApriL 2012 \, f’

humself, he would be dependent upen that, Therefore, the Lord i: sell conscious
subject - the first knower - self-consciousness.

2.5, Supreme Being is positive in nature and existent hefore creation - He is not void
amd is the ground of all reality; for the poet acknowledzes him as the one soul before
creation (FFGE: Feemws. Kull4) The whole world of created beings is permeated

through by the same efernal spinit and is grounded on oneness of its cause. of, “Jst as
water from the sky which iz oripinally of one (uniform) taste paing a diversity of flavours
in different regions, 50 Thou being Immutable, assumest (ditferent) conditions in (as
identified with) different qualities."*

L6, Supreme Being is one - the threefold division is but three attribotes - Though o
three-fold division of the same Supreme Power with the predominance of the respective
qualities of Sarna, Rajar and Tamas in the fields of creation, protection and the retraction
is acknowledged, the same Supreme Being is described as the sole cause of them all.
Elsewhere the poet says “that was one formy which divided itself in three ways. Their
semiority or juniority is common {interchangeable); sometimes Siva is prior to Visgu or
Visnu to Siva: sometimes Brahma to them both and sometimes the two to Brahma.**
Whatever be the name whether it is Siva, Rudra, Brahma or Vispu, it is after all the
Suprame Spivit that has ranscended all multiplicity of the world.

L7, Supreme Being is desireless in nature - Though in a corporeal frame with His
manifestation of eight forms, He has no pride in it. of. 3= &7 w2l syt

AT (Mala, LIy Though He grants many desires, He is noted for his renunciation.

2B, Supreme Being iz self-luminous in character - Kalidiza has laid sufficient
emphasis upon sell-luminows character of the Absolute in his writings. of. “With their
minds restrained by constant practice, ascetics seek Thee, whose form consists of light
and who abidest in their hearts, for absolution.® He is conceived to be Prakida
(self-luminous) dispelling darkness of, & 8 #7: eniffey: of srafdymy (Ku 11.58),

2.9, Supreme Being is transcendental - Kalidasa has shown a conspicucus iendency o
portray Ciod in its transcendental aspect more as a reality than as an absiract principal.

» T RTE W G GAE | 3N % (USRI aaa: i Ragh, X.07

* Kimmararmmbiaean . By Kale VIL44
- T FRATATY | TERT Hiaid Wi AywE o Ragh, X.23
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Therefore we see that Paramétma or the Brahman of the Upanigads has assumed the
incarnation of the Highest Deity who i3 the Idvara or Over-lord of the universe - an idea
prominent in the epics and the Gitd and the earlier purinas. Such an idea of [$vara as
nom-distinet from the Abstract Brahman of the Vedanta 15 alse dearly visible in the
Pataijala Yoga where Iévara is described as a purusavisesa not touched by ignorance,

activities, their fruits and impressions of the fruits of actions.™’

2.10. Supreme Being is immutable in consciousness - Supreme Being is Immutable in
its real nature, because He iz not the object but subject of activity and this subject is
unchanged all throughout. This changeless character of the Absolute is denoted by the
verse FUETARTAIT e i | FeieTiets wam AT K 11.9)

211 Sapreme Being’s sagupa character - Kialidasa in the same verse desenbed the
Absolute a5 the source, the end, the beginning and the ruler of the Universe. This is his
saguna aspect.

2.12. Supreme Being's nirguna character - At the same time He is above all these
atiributes (FEFGE: Faew, Kufl4). He is without a cause, without any end or beginning

of f lord of Himself. This is his Nirguna aspect.

3 SUPREME BEING IS BOTH MATERIAL AND EFFICIENT CAUSE OF THE
WORLD -

Just as the potter and his ideas of a pot canned be separated, so also the efficient
and the matenal canse of the world, the Absolute, cannot be conceived of in different
identities. He is absolutely one though underlving the muluphicity difference, — “Thou
alome art the canse of the creatiom, the proftection and the retraction (of the
universe)."*"The difference is not apparent but it is implicit with the strong will for
credation. “Male and female are the separate manifestations of thy own self {thug) split up
through the dezive ofcreal:ing.‘”“ The zpirit may be contemplated as the male portion and
the power aspect as the female, which has in its partial manfestation assumed the form of

T F A TR T JRRRT §9T / Yoga-siira [,24
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Sakti a feminine entity. This Sakti has been variously described as Prakri, Mata, Mava
e,

Passages”’ concerning the origin of the Universe from [§vara and all things going
back to him in prolave are reminiscent of the Upanisadic conception of Brahma as the
cause of Universe { 77 & Z50fd yan? ara=., Taitr Upa.ITL1 ).

4. ATTAINMENT OF THE SUPREME BEING - Kalidasa accepts the karmyoga of
frita. The way o attuin ultimate goal {(Supreme Being) 13 explained in Raghuvamsam

P e e o e e e T
i AT - T iAgEa i (X.27)

This verse of Raghuvamga could be meant az chatub-s0irf of Brahma-3itea,
4.1. Means of attainment of Supreme Being:-
{(1)Meditate on the Lord
(2¥Surrender all the Karmans to the Lord
(3iDetachment from all the objects of the Material World
Kalidasa is also in the favour of meditation theoush Yosa, because through Yoga Cne
can concentrate on Lord. In Kumarasambhava Kilidisa has written—

WA F fFferai HATEEA g

AW T UFEEH A i (Ku. VL77)
The only easy path leading to liberation is the firm and steady devotion to the Lord.
Kilidaza in the fourth quarter of Nandi in Vikramorvasiva has woitten -

e e e s L R e el

This echoes a passage in the Ga where Krsna says that he is attainable only through
unflinching devetion.™ In the Last stanza of the Sakumalam Kalidasa indicates that final
liberation is apunardvret, not refurning o the mundane world. 70T 7 87737 Fmeit:

g’?ﬁf&ﬂg’ ! Saku.VIL35, The last stanza of the Brahma-sitra states the same- 3=1gid-
T~ B.S. IV.IV.22

I Ragha X.16. X.18, X.20: K }.5-10
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Therefore, the atributes, nafure, powers sl 0 on, aseribed 1o Supreme Being, in the

Vedantic context, is well-reflected in the works of Kalidiza. Through his synthetic vision and

imterpretative skill to harmonize the apparently conflicting passages of the Upanizads. we can

consider him as Realistic Vedantin,
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